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Preamble 

The Independent Sacramental Movement is not a single church, denomination, 
communion, or jurisdiction. It includes many communities, lineages, theological 
traditions, liturgical practices, and ecclesial self-understandings. No single document can 
speak authoritatively for the whole movement, nor should any statement claim to bind 
communities that have not received, discussed, amended, or adopted it. 

Likewise, historic Old Catholicism refers especially to the Old Catholic Churches of the 
Union of Utrecht and related churches that emerged from specific historical, theological, 
ecclesial, and pastoral circumstances. These churches possess their own history, synodal 
structures, theological commitments, ecumenical relationships, and internal disciplines. 
Their name should not be borrowed lightly, claimed casually, or used to create an 
appearance of legitimacy where no real relationship exists. 

This document is offered as a possible framework for respectful and credible engagement 
between communities of the Independent Sacramental Movement and historic Old 
Catholicism. It is not an official statement of any jurisdiction. It is not a claim of 
recognition. It is not a substitute for formal dialogue. Rather, it is a theological and pastoral 
proposal intended to help Independent Sacramental communities engage Old Catholicism 
with greater honesty, humility, seriousness, and hope. 

This framework begins from a double conviction. 

First, the Independent Sacramental Movement must examine itself. Many communities 
within the movement have preserved real gifts: sacramental devotion, pastoral flexibility, 
commitment to inclusion, creative missionary presence, and a willingness to serve those 
who are ignored, excluded, or spiritually homeless. Yet the movement also suffers from 
serious weaknesses. These include fragmentation, inadequate formation, exaggerated 
claims, episcopal consecrations detached from communities of faith, weak accountability, 
unclear ecclesial identity, unstable governance, and at times a failure to preserve apostolic 
faith and life. 

Second, historic Old Catholicism should not dismiss all Independent Sacramental 
communities without listening. While many criticisms of the Independent Sacramental 



Movement are fair, there are also communities within the movement that genuinely yearn 
for deeper catholicity, better formation, stronger accountability, and more authentic 
communion. Many seek not fantasy, title, or ecclesiastical pomp, but a credible way to live 
sacramental Christianity outside the Roman Catholic jurisdiction. Some of these 
communities may have something to learn from Old Catholicism. Some may also have 
pastoral experiences that Old Catholicism could hear with humility. 

The aim of this document is not recognition. The Independent Sacramental Movement 
should stop treating recognition as the solution to its problems. Recognition from historic 
Old Catholicism, Rome, Anglicanism, Orthodoxy, or any other body cannot substitute for 
theological seriousness, pastoral integrity, credible formation, accountable governance, 
and communities of faith rooted in the Gospel. 

The deeper task is not to be recognized first. The deeper task is to become more 
recognizable as a credible expression of apostolic faith and sacramental life. 

I. A Word of Respect for Historic Old Catholicism 

Historic Old Catholicism deserves serious attention from the Independent Sacramental 
Movement. It is not merely a source of episcopal lineages. It is not merely a convenient 
alternative to Rome. It is not simply “Catholicism without the pope.” It is a tradition with its 
own theological vision, ecclesial discipline, liturgical life, synodal structures, ecumenical 
commitments, and historical memory. 

Old Catholicism arose in particular contexts, especially in resistance to certain 
developments in Roman Catholic teaching and governance, including the definitions of 
papal universal jurisdiction and papal infallibility at the First Vatican Council. Yet Old 
Catholicism did not define itself merely by negation. At its best, it sought to preserve the 
faith and order of the ancient and undivided Church, to renew Catholic life, to strengthen 
synodal and episcopal accountability, and to pursue Christian unity. 

The Old Catholic Churches of the Union of Utrecht have often sought to hold together 
catholic faith, episcopal ministry, synodal governance, sacramental life, theological 
scholarship, and ecumenical openness. Their relationships with Anglicanism and other 
churches demonstrate that communion need not require absorption, domination, or 
uniformity. The Old Catholic pattern offers a vision of catholicity that is not centralized in 
the Roman model but is still visibly ecclesial, sacramental, and accountable. 

Independent Sacramental communities should approach historic Old Catholicism with 
humility. We should study its documents, history, liturgy, theology, and ecclesiology before 
claiming its name. We should understand that Old Catholicism is not simply a lineage to be 
possessed but a tradition to be received responsibly. 



II. The Problem of Borrowed Identity 

One of the most serious problems within the Independent Sacramental Movement is the 
casual use of ecclesial identities that properly belong to historic churches. Some 
communities describe themselves as Old Catholic without any real relationship to the 
Union of Utrecht, the Polish National Catholic Church, the Union of Scranton, or other 
historic Old Catholic bodies. Others claim continuity through apostolic succession alone, 
as if a line of episcopal consecration were sufficient to establish identity with a tradition. 

This is not credible. 

Apostolic succession matters, but apostolic succession cannot be reduced to a genealogy 
of hands. It must be lived as continuity in apostolic faith, sacramental life, ecclesial 
communion, pastoral mission, and accountable ministry. A community does not become 
Old Catholic merely because one bishop in its lineage once stood in an Old Catholic 
succession. Nor does a community become Old Catholic by using Old Catholic language, 
vesture, documents, or historical symbols. 

Identity requires more than inheritance. It requires reception, formation, discipline, and 
communion. 

Independent Sacramental communities should therefore speak with greater precision. If a 
community is not part of historic Old Catholicism, it should not imply that it is. If it draws 
from Old Catholic theology, it may say so. If it is inspired by Old Catholic ecclesiology, it 
may say so. If it has received episcopal succession through Old Catholic lines, it may state 
this carefully and without exaggeration. But it should not claim to be the Old Catholic 
Church, nor should it present itself in a way that confuses the public. 

A more honest formulation might be: 

“We are an independent sacramental community inspired by aspects of the Old Catholic 
tradition.” 

Or: 

“We are not a member church of the Union of Utrecht, the Union of Scranton, or any 
historic Old Catholic communion. We draw from Old Catholic theology and seek to live a 
sacramental, synodal, and inclusive catholic faith with integrity.” 

Such clarity does not weaken a community. It strengthens it. Truthful identity is the 
beginning of credibility. 

III. The Independent Sacramental Movement’s Need for Self-Examination 



Any proposed dialogue with historic Old Catholicism must begin with self-examination 
within the Independent Sacramental Movement. 

Many Old Catholics look at the Independent Sacramental Movement and see 
fragmentation, instability, unaccountable bishops, unclear doctrine, irregular ordinations, 
competing jurisdictions, inflated titles, and communities that sometimes exist more on 
paper than in lived ecclesial reality. These concerns should not be dismissed as elitism. 
Often, they are justified. 

The Independent Sacramental Movement must admit that some communities have failed 
to preserve apostolic faith and life. Some have treated apostolic succession as a private 
possession rather than an ecclesial responsibility. Some have multiplied episcopal 
consecrations without real pastoral necessity, without stable communities, without 
adequate discernment, and without meaningful accountability. Some have ordained clergy 
with little formation, weak supervision, and insufficient testing of vocation. Some have 
adopted grandiose names and claims that do not correspond to their actual life. 

These failures damage the credibility of the whole movement. They also wound the people 
who come seeking sacramental care, spiritual stability, and a trustworthy community of 
faith. 

The movement must recover the truth that bishops are not consecrated for personal 
status, spiritual achievement, symbolic validation, or lineage preservation. Bishops are 
ordained for the Church. A bishop should be rooted in a real community of faith, 
accountable to other bishops and clergy, responsible for teaching and sacramental order, 
and committed to the pastoral care of actual people. 

Episcopal consecration apart from a community of faith should be treated with grave 
caution. The Church does not need more isolated bishops. It needs faithful pastors, 
credible communities, formed clergy, accountable structures, and sacramental ministries 
that serve the Gospel. 

If the Independent Sacramental Movement wants to engage historic Old Catholicism, it 
must first ask whether it is willing to become more ecclesial, not merely more recognized. 

IV. Recognition Is Not the Goal 

A recurring temptation within the Independent Sacramental Movement is the search for 
recognition. Communities seek recognition from Rome, Utrecht, Canterbury, Orthodoxy, 
ecumenical bodies, or one another. Sometimes this desire arises from sincere longing for 
communion. But it can also arise from insecurity, ambition, or the hope that an external 
body will solve internal problems. 



Recognition cannot make an immature community mature. Recognition cannot turn poor 
formation into good formation. Recognition cannot make an isolated bishop accountable. 
Recognition cannot create ecclesial life where there is no stable worshiping community. 
Recognition cannot substitute for holiness. 

The Independent Sacramental Movement should stop asking first, “Who will recognize us?” 
It should ask, “Are we becoming recognizable as faithful, accountable, sacramental 
communities of the Gospel?” 

The task is not to collect external validation. The task is to build communities worthy of 
trust. 

This means developing serious formation programs, clear theological standards, 
transparent governance, safe church policies, pastoral accountability, synodal practices, 
responsible sacramental discipline, and honest public language. It means forming clergy 
who can preach, teach, celebrate the sacraments, accompany the suffering, protect the 
vulnerable, and serve without clerical vanity. It means forming laity who are not passive 
consumers of sacramental services but active members of the body of Christ. 

Only when communities begin to embody these qualities can dialogue with historic Old 
Catholicism become credible. 

V. What the Independent Sacramental Movement Can Learn from Old Catholicism 

Historic Old Catholicism offers several gifts from which the Independent Sacramental 
Movement can learn. 

First, Old Catholicism teaches that catholicity does not require Roman centralization. The 
Church can be catholic, sacramental, episcopal, and liturgical without accepting universal 
papal jurisdiction. This is a vital witness. 

Second, Old Catholicism preserves the importance of the local church. Catholic life is not 
an abstraction. It is lived in communities gathered around Word and Sacrament, served by 
bishops, presbyters, deacons, and laity in ordered communion. 

Third, Old Catholicism emphasizes synodal structures. Bishops are not isolated rulers. 
Clergy and laity are not ornamental. The Church discerns, governs, and reforms through 
shared responsibility. 

Fourth, Old Catholicism has often joined fidelity to tradition with openness to reform. It has 
sought to preserve the faith of the ancient Church while engaging modern questions, 
ecumenical relationships, and pastoral realities. 



Fifth, Old Catholicism has cultivated serious ecumenical relationships. Its communion 
with Anglicans and dialogue with other churches show that ecclesial relationships require 
patience, theological clarity, mutual recognition, and institutional maturity. 

Sixth, Old Catholicism offers a warning: reform must remain rooted in apostolic faith. A 
church that defines itself only against Rome risks losing its center. True reform is not 
rebellion. True reform is the recovery of evangelical, catholic, and apostolic life. 

The Independent Sacramental Movement needs precisely this lesson. Independence is not 
enough if it is not rooted in the apostolic faith. Sacramental freedom can become 
unhealthy if it is not joined to real accountability. Inclusion can become shallow if people 
are not being formed in the life of Christ. Even apostolic succession, if it is separated from a 
living community of faith, can become little more than an empty performance. 

VI. What Historic Old Catholicism Might Hear from the Independent Sacramental 
Movement 

Dialogue must not be one-sided. While the Independent Sacramental Movement has much 
to learn from historic Old Catholicism, Old Catholicism may also have something to hear 
from the lived experience of Independent Sacramental communities. 

Many Independent Sacramental communities arise at the margins. They serve people who 
have been wounded by church institutions, excluded from sacramental life, alienated by 
clericalism, or unable to find pastoral care in established structures. They often minister in 
homes, small chapels, nursing homes, prisons, hospitals, online communities, and places 
where historic churches may have little presence. 

Some Independent Sacramental clergy and communities are willing to step outside 
conventional ecclesial structures because they perceive real pastoral need. This 
willingness is not always reckless. Sometimes it is a response to people who are spiritually 
hungry, sacramentally abandoned, or unable to fit within inherited ecclesiastical systems. 

Historic Old Catholicism should be able to recognize something familiar in this. The Old 
Catholic story itself includes moments in which ecclesial life required courage beyond 
existing Roman structures. The Dutch Old Catholic succession was preserved through the 
actions of a Roman Catholic bishop, Dominique-Marie Varlet, who consecrated bishops for 
Utrecht despite conflict with Roman authority. Whatever one makes of the canonical 
controversy, the Old Catholic memory includes the fact that episcopal action outside 
normal Roman approval occurred in response to a perceived pastoral and ecclesial 
necessity. 



This does not justify every irregular act in the Independent Sacramental Movement. It does 
not mean that any bishop may consecrate anyone for any reason. It does not excuse 
disorder, vanity, or fantasy. But it does remind historic Old Catholicism that pastoral 
necessity has sometimes required courageous action beyond centralized permission. 

Many Independent Sacramental communities are trying, however imperfectly, to respond 
to pastoral need. Some serve LGBTQ+ Christians, divorced and remarried persons, people 
alienated from institutional churches, seekers drawn to sacramental worship, people in 
specialized ministries, and those who long for Catholic faith without Roman governance. 
These communities should not all be dismissed as unserious simply because they are 
small, irregular, or unknown. 

Some of our communities are immature, unhealthy and lack credibility. But some are 
seeking a deeper catholicity and would welcome formation, conversation, correction, and 
relationship. 

Historic Old Catholicism might ask: Are there people at the margins whose longing for 
sacramental life should be heard? Are there communities outside our formal structures 
that are not yet partners, but are not merely pretenders? Are there ways to encourage 
maturity without offering false recognition? Are there ways to challenge the Independent 
Sacramental Movement without disapproval? 

VII. The Blessings and Problems of the National Church Model 

Historic Old Catholicism has often developed through national churches. This model has 
real strengths. It allows churches to be rooted in particular cultures, languages, histories, 
legal structures, and pastoral contexts. It resists excessive centralization. It honors the 
local and regional embodiment of catholic faith. It gives concrete shape to synodality, 
episcopal ministry, and communal responsibility. 

The national church model also helped Old Catholicism resist the idea that catholic unity 
requires absorption into a single centralized jurisdiction. It offered a way to be catholic 
without being Roman in governance. 

Yet the national church model also has limitations. In some contexts, especially in North 
America, religious life does not organize itself naturally through historic national churches. 
Migration, pluralism, mobility, secularization, digital life, and overlapping ecclesial 
identities complicate the model. Many sacramental Christians live in places where no 
historic Old Catholic parish exists. Others belong to communities shaped less by 
nationality than by pastoral need, theological conviction, shared mission, or spiritual 
affinity. 



The Independent Sacramental Movement often emerges in these gaps. It is frequently 
local, relational, and mission-driven rather than national in structure. Its weakness is that 
this can become fragmentation. Its potential strength is that it can respond quickly to 
pastoral realities that larger or more historically rooted churches may not reach. 

A fruitful dialogue might ask whether catholicity in the contemporary world requires both 
rooted ecclesial structures and flexible missionary forms. Historic Old Catholicism can 
remind the Independent Sacramental Movement that churches need order, continuity, 
synodality, and discipline. The Independent Sacramental Movement can remind historic 
Old Catholicism that pastoral need often appears outside established maps. 

The challenge is to hold both truths together. 

VIII. Shared Theological Ground 

Despite differences, many Independent Sacramental communities and historic Old 
Catholic churches share important theological concerns. 

Many affirm the faith of the ancient Church, the centrality of Jesus Christ, the Holy Trinity, 
the incarnation, the death and resurrection of Christ, the work of the Holy Spirit, the 
authority of Scripture, the creedal tradition, the sacramental life, episcopal ministry, the 
Eucharist as the center of worship, and the call to holiness. 

Many share concern about universal papal jurisdiction and papal infallibility as defined in 
Roman Catholic teaching. Many seek a catholicity grounded in the ancient Church rather 
than in centralized monarchy. Many value synodality, episcopal collegiality, liturgical 
worship, ecumenical openness, and the participation of clergy and laity in the life of the 
Church. 

Many share a desire for sacramental inclusion rooted not in casual permissiveness but in 
the conviction that Christ meets people through the Church’s sacramental life. Many 
believe that tradition must be living, not frozen; pastoral, not merely juridical; evangelical, 
not merely institutional. 

These shared convictions do not erase differences. Historic Old Catholicism has 
structures, relationships, and theological norms that many Independent Sacramental 
communities lack. Some Independent Sacramental communities hold theological 
positions that historic Old Catholics would not recognize as compatible with Old Catholic 
faith and order. Some communities in the Independent Sacramental Movement have 
drifted into eclecticism or private spiritual systems that cannot honestly be called 
apostolic Christianity. 



Nevertheless, where there is real shared commitment to apostolic faith, sacramental life, 
synodality, accountability, and pastoral mission, there may be room for conversation. 

IX. Apostolic Succession: Gift, Responsibility, and Warning 

Apostolic succession is often discussed within the Independent Sacramental Movement in 
a superficial way. Lineage charts are displayed as if they prove everything. Bishops trace 
their succession through Old Catholic, Roman Catholic, Orthodox, Anglican, or other lines, 
sometimes implying that sacramental validity alone establishes ecclesial legitimacy. 

This is inadequate. 

Apostolic succession is a gift, but it is also a responsibility. It is not merely the transmission 
of orders. It is the transmission of apostolic faith and mission. It must be embodied in 
teaching, worship, communion, discipline, holiness, and pastoral care. 

Historic Old Catholicism can help the Independent Sacramental Movement recover a fuller 
understanding of succession. The bishop stands within the Church, not above it. The 
bishop serves a community, not an image. The bishop teaches the faith, guards 
sacramental life, fosters unity, and participates in a college of bishops. Succession is 
ecclesial before it is personal. 

When episcopal consecrations occur without communities, without pastoral need, without 
discernment, and without accountability, succession is wounded. Even if sacramental 
validity is claimed, ecclesial credibility is diminished. 

The Independent Sacramental Movement must therefore ask difficult questions: 

Is this consecration necessary for the life of the Church? 

Is there a real community being served? 

Has the candidate demonstrated pastoral maturity, theological competence, humility, and 
stability? 

Is there accountability to other bishops and communities? 

Will this consecration strengthen communion or deepen fragmentation? 

Does this action preserve apostolic faith and life, or merely extend a lineage? 

If these questions cannot be answered honestly, the consecration should not proceed. 

X. Formation as the Path to Credibility 



If the Independent Sacramental Movement desires a credible relationship with historic Old 
Catholicism, formation must become central. 

Formation cannot be improvised. It cannot consist merely of private reading, enthusiasm, 
or possession of vestments and liturgical books. Clergy formation must include Scripture, 
theology, church history, sacramental theology, liturgy, ecclesiology, moral theology, 
pastoral care, preaching, spiritual formation, safe church practices, administration, and 
supervised ministry. 

Episcopal formation must be even more rigorous. A bishop must be more than a validly 
ordained celebrant. A bishop must be a teacher, pastor, guardian of communion, servant of 
unity, and sign of accountability. The movement has too often consecrated people who 
have not demonstrated the capacity to carry this responsibility. 

Laity also need formation. A credible sacramental community cannot depend entirely on 
clergy. The whole people of God must be formed in prayer, Scripture, sacramental life, 
discernment, service, and shared responsibility. 

Historic Old Catholicism can be a resource here, not necessarily by granting recognition, 
but by offering a model of theological seriousness, synodal structure, and ecclesial 
formation. Independent Sacramental communities should study Old Catholic theology not 
to imitate superficially, but to mature. 

XI. Possible Areas for Dialogue 

Dialogue between Independent Sacramental communities and historic Old Catholicism 
could focus on several areas. 

1. Catholicity Without Roman Centralization 

Both Old Catholicism and many Independent Sacramental communities seek forms of 
catholic life outside Roman jurisdiction. Dialogue could explore what makes such 
catholicity credible, visible, accountable, and faithful. 

2. The Meaning of Old Catholic Identity 

What does it mean to be Old Catholic? What is essential to historic Old Catholicism? What 
may be received by communities outside the Union of Utrecht? What language should 
independent communities use if they are inspired by Old Catholicism but not part of 
historic Old Catholic structures? 

3. Apostolic Succession and Ecclesial Life 



How should succession be understood beyond lineage? What makes episcopal ministry 
ecclesial rather than merely individual? How should communities discern ordinations and 
consecrations responsibly? 

4. Synodality and Governance 

What structures are necessary for accountable church life? How do bishops, clergy, and 
laity share responsibility? How can small communities practice real synodality without 
becoming bureaucratic? 

5. Formation Standards 

What minimum standards should exist for clergy in sacramental communities? How can 
small jurisdictions collaborate in formation? Could Independent Sacramental 
communities develop shared formation resources inspired by Old Catholic seriousness? 

6. Sacramental Theology 

What common sacramental theology exists between Old Catholicism and parts of the 
Independent Sacramental Movement? How do communities speak responsibly about 
Eucharist, ordination, reconciliation, anointing, marriage, confirmation, and baptism? 

7. Ecumenical Discipline 

How should communities engage other churches without making exaggerated claims? 
What does honest ecumenical language require? How can dialogue occur without 
pretending recognition already exists? 

8. Pastoral Need and Ecclesial Order 

How should churches respond when people are sacramentally underserved or excluded? 
When does pastoral need justify extraordinary action? How can such action be discerned 
without collapsing into disorder? 

9. The National Church Model and Missionary Reality 

How do national churches function in a pluralistic and mobile world? What can 
independent communities learn from national Old Catholic structures? What can historic 
churches learn from small, specialized, mission-driven communities? 

10. Healing Fragmentation 

Can the Independent Sacramental Movement move from fragmentation toward 
intradependence: communities remaining distinct while sharing formation, accountability, 
resources, and mutual support? 



XII. Principles for Independent Sacramental Communities Seeking Engagement 

Independent Sacramental communities that desire serious engagement with historic Old 
Catholicism should consider the following principles. 

1. Do Not Claim What You Are Not 

If you are not part of the Union of Utrecht, the Union of Scranton, the Polish National 
Catholic Church, or another historic Old Catholic body, say so clearly. Do not imply 
recognition that does not exist. 

2. Use Old Catholic Language Responsibly 

If you are inspired by Old Catholic theology, say that. If you draw from Old Catholic 
sources, say that. If your succession includes Old Catholic lines, state it carefully. But do 
not reduce Old Catholicism to lineage. 

3. Build Communities, Not Titles 

A bishop without a community is not a sign of strength. The movement needs fewer 
isolated bishops and more faithful communities. 

4. Strengthen Formation 

No dialogue will be credible if clergy are poorly formed. Formation is not optional. 

5. Practice Accountability 

Communities should develop structures for clergy review, safe church policies, financial 
transparency, pastoral supervision, and episcopal accountability. 

6. Preserve Apostolic Faith 

Inclusivity must not mean doctrinal emptiness. Pastoral openness must remain rooted in 
the Gospel, Scripture, creed, sacrament, and prayer. 

7. Resist Fantasy 

Grandiose claims, inflated titles, imaginary jurisdictions, and misleading histories damage 
the movement. Humility is more credible than exaggeration. 

8. Seek Intradependence 

Independence should not mean isolation. Communities should seek appropriate forms of 
cooperation, shared formation, peer review, and mutual support. 

9. Stop Seeking Recognition as a Shortcut 



Recognition may be a fruit of maturity, but it cannot replace maturity. 

10. Let the Gospel Judge All Ecclesial Claims 

The question is not whether we can prove our succession, but whether we bear witness to 
Jesus Christ in faith, sacrament, holiness, mercy, and truth. 

XIII. A Word to Historic Old Catholic Churches 

To historic Old Catholic churches and theologians, this document offers a respectful 
request. 

Many of your concerns about the Independent Sacramental Movement are justified. There 
are communities that use the Old Catholic name irresponsibly. There are bishops 
consecrated without communities. There are clergy with inadequate formation. There are 
exaggerated claims and unstable jurisdictions. These realities should be named honestly. 

Yet not every Independent Sacramental community is unserious. Not every independent 
bishop is motivated by vanity. Not every small community is pretending to be more than it 
is. Some are trying to live sacramental Christianity faithfully in places where historic Old 
Catholicism has little or no presence. Some are serving people who have been spiritually 
wounded or pastorally abandoned. Some are seeking exactly the kind of ecclesial maturity 
that Old Catholicism values. 

We ask historic Old Catholicism not necessarily for recognition, but for conversation where 
possible, correction where needed, and openness to the possibility that grace may be at 
work in unexpected places. 

The history of Old Catholicism includes courage, pastoral necessity, resistance to 
centralized control, and the preservation of sacramental life outside Roman approval. That 
history should make Old Catholicism cautious about dismissing every irregular community 
too quickly. 

To listen is not to recognize. To challenge is not to condemn. To refuse false claims is not to 
refuse all relationship. 

There may be ways for historic Old Catholics and Independent Sacramental Christians to 
share scholarship, formation resources, public conversations, pastoral reflection, and 
common witness without confusing ecclesial boundaries. 

XIV. A Word to the Independent Sacramental Movement 

To the Independent Sacramental Movement, this document offers both encouragement 
and warning. 



The longing for Old Catholicism is often a longing for something real: catholicity without 
Roman centralization, sacramental life with pastoral openness, episcopacy with 
synodality, tradition with reform, and communion without domination. These are good and 
holy desires. 

But desire is not enough. 

If we want to learn from Old Catholicism, we must stop using Old Catholicism as 
decoration. We must stop treating Old Catholic identity as a costume, a lineage, or a 
shortcut to legitimacy. We must stop consecrating bishops without communities. We must 
stop confusing independence with ecclesial maturity. We must stop looking for recognition 
before doing the work of reform. 

The movement must become more credible from within. 

This means building communities of prayer. It means forming clergy seriously. It means 
protecting the vulnerable. It means developing synodal structures. It means practicing 
transparency. It means telling the truth about who we are and who we are not. It means 
preserving apostolic faith and life, not merely apostolic lines. 

If we do this, then dialogue with historic Old Catholicism may become possible in new 
ways. If we do not, no recognition will save us. 

XV. Practical Steps Toward Credible Engagement 

Independent Sacramental communities seeking a more responsible relationship with Old 
Catholicism may consider the following practical steps. 

First, review all public language. Websites, documents, clergy biographies, and 
jurisdictional descriptions should clearly state whether the community is or is not part of 
historic Old Catholic structures. 

Second, develop a theological identity statement. This statement should explain the 
community’s relationship to Scripture, creed, sacraments, apostolic succession, 
synodality, pastoral inclusion, and Old Catholic sources. 

Third, establish formation standards for clergy and bishops. These should include 
academic, pastoral, spiritual, ethical, and supervised ministry components. 

Fourth, limit episcopal consecrations. Consecration should occur only where there is real 
ecclesial need, stable community life, proper discernment, and accountability. 



Fifth, create structures of mutual accountability. Independent communities should seek 
peer relationships, councils, synods, or networks that provide review, correction, support, 
and common standards. 

Sixth, study historic Old Catholic documents. Communities should read the Declaration of 
Utrecht, Old Catholic ecumenical texts, liturgical sources, theological works, and 
documents from Roman Catholic–Old Catholic dialogue. 

Seventh, engage in honest dialogue. If contacting historic Old Catholic clergy or 
theologians, independent communities should avoid asking first for recognition. They 
should ask for conversation, learning, correction, and understanding. 

Eighth, focus on common mission. Where appropriate, communities may find shared 
concern in works of mercy, ecumenical prayer, theological education, care for the 
marginalized, and witness to sacramental Christianity. 

Ninth, cultivate humility. The most credible apologetic for the Independent Sacramental 
Movement will not be inflated claims, but communities marked by prayer, truthfulness, 
service, and love. 

XVI. Conclusion: From Borrowed Identity to Authentic Witness 

The Independent Sacramental Movement stands at a crossroads. It can continue seeking 
legitimacy through borrowed names, lineage claims, episcopal multiplication, and external 
recognition. Or it can take the more difficult path of becoming credible through formation, 
accountability, humility, and faithful sacramental life. 

Historic Old Catholicism should be approached not as an image to be claimed but as a 
tradition to be studied, respected, and engaged. It offers a vision of catholicity without 
Roman centralization, episcopacy without papal monarchy, synodality without chaos, and 
reform without abandonment of apostolic faith. These are gifts the Independent 
Sacramental Movement desperately needs. 

At the same time, historic Old Catholicism may be invited to look upon the Independent 
Sacramental Movement with discernment rather than dismissal. Some independent 
communities are unhealthy and should not be affirmed. Others, however, are searching for 
deeper catholicity, better order, and more faithful witness. They may not be Old Catholic in 
the historic sense, but they may be fellow Christians seeking to live sacramental faith at the 
margins. 

The future of dialogue will not depend first on recognition. It will depend on truth. 

Can the Independent Sacramental Movement tell the truth about itself? 



Can it admit its failures? 

Can it stop claiming identities that are not its own? 

Can it recover apostolic faith and life? 

Can it form clergy and communities worthy of trust? 

Can it learn from Old Catholicism without pretending to be what it is not? 

And can historic Old Catholicism hear, without fear, that some communities beyond its 
structures may be responding to real pastoral need? 

The goal is not ecclesiastical prestige. The goal is fidelity to Jesus Christ. 

If dialogue between the Independent Sacramental Movement and historic Old Catholicism 
is to bear fruit, it must be rooted in humility, clarity, theological seriousness, and pastoral 
charity. It must reject fantasy and contempt alike. It must call the Independent 
Sacramental Movement to maturity and invite historic Old Catholicism to generous 
discernment. 

Only then can we move from borrowed identity to authentic witness. 

Only then can catholicity be more than a claim. 

Only then can sacramental communities, historic and independent alike, serve the Gospel 
with greater truth, mercy, and hope. 

 


